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1. On  terms and their working definitions in this article
In the framework this of article I would like to give a comparison of sufi and religious man in Islamic thought. First of all I intend to emphasize on the sufi term and discuss it. I do not mean by sufi one who is eager and ordinary follower of a mystical order but a man of intellectual level of the representative of Islamic mystics such as Rumi (d. 1273) and Ibn Arabi (d. 1240).Sufi is like an existentialist philosopher in Islamic thought. Likeness are found in the sufi’s writings, poems and speeches
.Another term of this article is religious man in the framework of this article. The term refers to an ordinary adherent of a religion although it associates the meaning of a man who is in full-live and practices with religious life and duties. In this article by religious man I mean any person who claims verbally I am muslim  or I am christian. We do not mean that this Muslim regularly goes to mosque or Christian goes to churches. Their first identical expressions about their religion are enough for us to depict them as religious man.2. Secrets of life or life of secrets: is Death of Secrets possible?In this mysterious life, human being used to ask many questions concerning about this unknowable system. Questions and answers never end up. Why and what for do we live? Is there a purpose of life? What can we know, what can we do?
Questions lead to exploration of the universe. Sky, plants and animals, nature and being observed to make everything understandable. How can a man interpret life? Is it a mere illusion or a dream Are we free creators? Can we choose and create whatever we want? Isn’t this life a theater and we are the solemn actors? Who wrote our acts? Perhaps we are living and acting spontaneously.Questions know no border, answer  create new questions and  secret of life never come to an end. It can be said that another name of life is secret. Everybody approached to solve and open this covered face using different methods. Some of them claimed they had the truth. Some held the reason other took the experience and others one followed intuition. It can be said secret live with universe in most worldwide religions, as the last day or Judgment Day is also considered a day of end of all mysterious things and there is no any more secret. Judgment Day also day of the death of all kinds  of secret. Nothing can be hidden any more according to these religions.In the search of reality there are also a group of people who claim that one can attain eternal truth and knowledge by referring himself in this journey the question of “what can I know for myself”. In this journey silence is a lightly and divinely route which educates every seeker of the truth. Listening to the voice of silence opens secret door. The more one listens to himself the more he begins to learn. In this kind of search for the truth there could be any particular religious identity. Voice of self is the unique master of an eager disciple of secrets
. In generally mysticism is a looking to inner side of ourselves. Away from pressure of the external world, it is an attempt to hear a whisper of the real face of the things.

It seems that mysticism is a way of apprehension of the meaning of life. In this spiritual intensely and process of perfection there are many paths should be passed by one. On the other hand religion, being in itself  accepting this kind of thirst for the truth recommends and demands from its member to participate in the community.

philosophy is one of the ways that intends to solve this mystery. Philosophy gives us chance to see different kinds of views. Philosophy supplies us with many possible thoughts and comments.One may follow the way of religion which he or she found himself born already. Religion itself also contains questions and answers. Everybody might claim his own righteousness. Religion exhibits views concerning understanding of the world. It is because of this possible questions that religion finds many adherents.

Besides philosophers and religious man there is another group of people who only enter the laboratory explore the real things and do experiments. They are only interested in the question of “how” instead of “why”. The latter might have lead someone to some kind of metaphysics or a transcendental stage. Because of this fact this group refrain themselves from the question of “why”.

3. Sufi and Religious Man

Sufi can be viewed as a man of full tolerance to other creeds and religions. He is not a man of who claims that only he has the solemn truth. Every different creeds and religion find respect by sufi. Let us remind Mevlana and Ibn Arabi whom have the highest love and friendship to different religions. It is the intuition of sufi’s heart that open his minds and sects his action. The voice of heart can only be heard by him. Sufi, furthermore, knows that every word has a place to be mentioned. To him human being up to changes. That’s way we do not need to tie ourselves with same words and sentences instead we should renew our life and words.From stand point of view of monistic religions we can easily find a common scene of prophets. Moses, Jesus and Muhammed (Peace be upon them) before initiating their mission they already set themselves searching for the truth and listening their “Self”.

We read and learn from the lives of the above mentioned prophets that they lived for a certain amount of time apart from society and crowd. Chose to live in cave and desert away from people
. They wanted and tried to live alone and to listen their mind and body.Silence became their master. In the silence the voice of God came to them to educate all humanity in the way of self knowledge and giving a meaning to the life.It seems that what man is trying to find by himself alone is the same thing that monistic religions aim to teach. This is a kind of embracing between divinity and humanity. It is assumed that sufi has an ability to reach the truth by his own efforts without God’s guidance. On the other hand religious man does not claim that he has the some kind of gifted knowledge. His knowledge is only what God taught him. Sufi’s claim is illustrated in the sayings of famous Islamic mystics Bayezid Bistami (d. 859): “indolence people rely on mortal knowledge. We and people like us depend on knowledge of eternal and immortal God”. Ibn Arabi, also states that, “our source of knowledge do not come from reason but emerges from divinely guidance”
.In the history of Philosophy there are many schools formed by different understanding of knowledge. Reason, experience and intuition being different aspects of knowledge constitute Rationalism, Experientialism and  Intuitionalism.

Sufi may be considered a representative of intuitionalist side. According to this approach solemn measure of our actions guided by intuition. This kind of knowledge has a transcendental feature. It is gifted not acquired. Sufi accords his actions according to the orders of his hearts. Heart is the source of this intuitional communication. Knowledge comes from “Heavenly Preserved Table” (Levh-i Mahfuz) to reflection of heart sometimes like a flash of lighting and sometimes successively
.Sufi’s claims and so-called gifted  knowledges  are not justifiable by everybody. It has a subjective knowledge. It can not be acceptable unless it fits with reason. In this context if someone claims that inner voice of his heart orders him to jump from bridge to death we can not accept this and we can not believe that this voice comes from God, because we read from Qur’an suicide and to putting ourselves into danger is not allowed
.Divines orders accords with orders of the nature. Anything is not compatible with reason and logic. It is also against to the spirits of eternal truth. Divine will recommends us love, compassionate, mercy, justice etc
. Any action against these values can be rejected from standpoint of view of Islam and any other religion. What we are trying to say in this context is that not every inner voice of ourselves is acceptable.

It is generally accepted that the derivation sufi word is a matter of debate
. Suf in arabic contains so many meanings like wool, order and purity.

Sufis have a reputation of wearing wool. These special seekers of knowledge were wearing wool, on the contrary if they had not wear that wool would we going to call them again a sufi? Can every wearer of wool be named as sufi?

It is being understood from the statements of Serrac (d. 988) and Kalabazi (999) who are scholars of Islamic mysticism, that there is a variety in the appearances of Sufis inner words
. Not every man who wears the wool is sufi, Sufi’s identity is under his hearth and speech.

Both, sufi and religious man are different characters or brought up in different schools: Are all sufis also religious, or all religious people are sufis? For clarifying this question we need to identify sufi and religious man on what should we base our description. According to a sufi or a  coverage religious man this definition shall take place. The best way is going to be from outside.

It seems that sufi is the man who aims to purify his heart in order to reach love of God and secrets of life. In doing so he has many different practices. Emancipating himself from the ties of external world and material frame he internalizes the religious identity. He is the candidate of universalistic mind. On the other hand ordinary religious man also observes and performs religious identity. He is the candidate of universalistic mind. On the other hand ordinary religious man also observes and performs religious duties in order to gain God’s love.

According to Ibn Sina (d. 1037)-Avicenna’s statements. The man who ignores the benefits of a world is called ascetic-zahid- the man who goes on praying, fasting and religious duties is called worshipper-abid-and finally the man who turns his mind towards to holy and transcendental universe is called sufi-arif-
.

In Ibn Sina’s these tree types of definition, namely zahid, abid and arif in the case of  zahid and abid there is no any intellectual effort. But arif means in Islamic epistemology a man who knows by intuition is the man of theoretical and practical side. The term ‘ilm’ refers to rational and external knowledge. Instead of ‘irfan’ the intuitional and gifted knowledge
.

It seems that sufis while describing their own way and tradition they illustrate themseleves as people of patience, mercy, responsibility, humanity, in short with every kind of virtues. In this stage a question should be asked whether sufi is different from the religious men that being described with good feature? Are not all religious man behave with patient tolerance, and humbleness? Why do sufis describe themselves with virtues. Are not these virtues common features shared by every wise man. What are the differences of sufi from the coverage religious? Let us make more clear these questions by giving3 an example of this approach.

Tusteri (d. 869) a famous sufi described the way of themselves as “eating less”
. Eating less is something that everybody should practice it; now why did he choose this kind of definition. He attributed a common feature only to sufis. Such descriptions give rise to the question of what are the differences between sufi and ordinary man.

Another example of this approach can be found in the sayings of Maruf el Kerhi (d. 815) as follows: “Tasavvuf (Islamis mysticism) is to looking to the reality of the things and leave what he people used to know”
. All of these question can be answered only in the system of mysticism.
Sufi is the man of theoretical knowledge as well as the practical knowledge. He gains knowledge by living and by knowledge he is in the way of purification, new dimensions of knowledge is being followed and reached after this purification.

Practices are important to him from point of view of to solve the secrets. Only Good deeds and only a good heart can only discover secrets. Secrets of life can be overcome only by unification and annihilation of the Self. This kind of embracement  is like to swim in a deep Ocean. He reaches to his creator like a drops situation in the sea. Education of the self requires time that’s why he concentrates himself to educate his tongue, ears, eyes and action.

The motivation behind of sufi is the eternal love
. He exalts and enthuses his soul in this mysterious journey leaving his soul hungry and coming against its desire. According to a sufi it is possible to open windows to the secrets.

Death for a sufi is the day of independence and freedom. It is an escape from the cage of body. It is in fact a wedding ceremony. A journey from the temporal one to the eternal one. One only can break all kinds of ties by death. Death is to reach to the Lovers of lover (in the case of Mevlana).

Religious man remembers by death the graveyard, angels, reward and punishment. Death rises to him worries about body.

Sufi is a man of romantics. Roses and nightingale have a different meaning in his mind. These feelings come out in the sayings of sufi.

Religious man is realistic. He is not man of imagination. He tries to find his God by observation and revelation. He absolves God and in every occasion emphasizes his greatness. Opens his hands for praying and says “oh my lord – You and I.” Sufi on the other hand looks at his heart and cry out “we”.A very famous Turkish Islamic Scholar Hamdi Yazır who lived in the late of 19th Century and in very beginning of 20th. Century and has book about the interpretation of Qur’an theology, philosophy and other Islamic sciences hint one of the his book as follows;

... In the such mixed beliefs there had been many people who confused between the consciousness (Vicdan) and the being (Vucud) saying “I am the God”. He who wants to reach you without annihilation of the Self are coming to you only by their consciousness. He who comes to you by their being they are who annihilated their being. Because in the from of being all kind of being should be terminated. Seeing by eyes is also a meeting. Mansur (another sufi) could not come to you when he proclaimed his being the Truth, but on the contrary he succeeded coming to you skinning from the self (In the Introduction of Matalib...).

This passage is a typical indication of the differences of theology and sufism. Theology is the kingdom of words on the other hand sufism is the realm of hidden acts and practices.Sufi drunk with love, everything has a special meaning. Darlings hair and her face have a deeper meaning. Language of sufi is also different. Paradise, hell, reward, punishment are being mentioned in the mouth of Sufi in a mysterious way. 

Sufi does not neglect praying. But he or she also does many special practices. Remembering God’s name repeating them hundreds of time enable him to get closer to God. He believes that every name is a key of ultimate reality. He turns his face to escape from self he teaches himself not to wish. Wishing according to him is a slavery. As far as he can he frees himself from words.Religious man also goes on his daily praying. To him zikir means only to recite Qur’an. He does not expect to reach heavenly secrets. Zikir  is the remembrance of creatures of God and their benefits. Reason is very precious for religious man. Reason should remain alert. Reason is necessary to perform all kind of religious duties. He controls his tongue. Once tongue frees itself from reason it can go everywhere. He also feels that he has some kind of intuition but a man of reason does not follow it. If he follows it, he does not mention in public because he knows that this kind of knowledge has a subjective aspect.Sufi when reading Qur’an thinks metaphorically. For instance the term rizk (one’s daily food) in tthe mind of sufi means heavenly fits or inspiration. To him helping an ignorant man and teaching him some wise thing at the same level of giving a bread to a poor man. Sufi may say that he got the secret meanings of the Qur’an.Religious man also reads Qur’an. But His reading differs some what from sufi. He does not apply so many individual comments. He tends to understand Qur’an according to traditional scholars.In Islamic tradition sufi is the hunter of secret meanings. He is also interested in scientific researches
. Sufis were making experiments in the different fields of science. In their researches intuition gave them courage and inspiration. Imagination gives inspiration to everyone not only to Sufis. If we look at great inventions we realize the role of imagination and inspiration in the case of Edison, Arshimed, Newton etc.

History of Sciences is full of hundreds of examples of the connection between imagination and scientific findings. Sufism is a way of imagination. Imagination of the previous generation became reality in the life of next generation. That’s why we must respect imaginations. Without imagination we go nowhere.Beside sufi and religious man there are pseudo sufi and so called religious man. Looking at their deficiency one should not judge perfect sufi and religious man. All of mistakes and defectiveness because of misunderstanding of religion.

Philosopher, sufi, and theologian all these names indicate in the Islamic thought who seek and search the truth. Reason, experience and intuition being their one by one solemn guides gave way to different understandings.
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